Introduction

As T nest issertation, ['ve been ferreting

s—letters, books, driver’s li-

to live a life dri re for God and desire for
men. Since coming college a decade ago, I've
been drawn to the storicsgot o have lived

gayly and Christianly, another. ['ve

found that gay life is o this way, ingesting
gay Christian stories whi cmapting a life of one’s
own. For some people I gestion process
ity. When no
one else would publish their w s and queers
have created their own small press ooks, journals,

and magazines.

site has been a placeholder without uch in the place
held. The PhD is demanding. But I have wanted to
share longer thoughts in a medium that can be held,
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caressed, sni shared, thrown across the room, hid-

den . .. a bogla magazine, something.

gs collected here were never intended to be
rinted at all. Some of them were
ic readership; others were written for

udience of one professor. All of them were

wri my years of graduate coursework. The
boo rk, which, besides being a pretentious
thing to point in my life, presumes longev-

ity and luc o have later work. And if I do get

| of it will feel early.

e past decade, fodder for
and theological writing,

writing, in theological writing, an ticular in-
stantiation of the gays-and-the-churchidiscussion. They
are all related. This book is a picture my own
theological and gay formation has bee
participating in, reflecting upon, a ely reject-

ing that engendering of gay Christia

The book’s parts are organized from most to least
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recent. The part of the book outlines the theo-

logical pers e that has constituted Homodoxy so
far: a g across the boundaries of the church

aries of the church—particularly

ing against a wall, going against the
ree essays here were published on
tween 2019 and 2021. They share

bsequently tweaked “Queer/

vhich was first envisioned as a

The second part const
Homodoxy, during m
share many of the same'% § the first part: gay-
ness, the church, celibac and various forms
of life writing. “Celibate
interesting to me now because
first semester of divinity school

gay boy fresh from a Christian

it, I try to establish a new relati
previously looked to for guidance ing critically
about them without totally distancing myself from
them—while trying on a queer theoretical vocabulary.
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[ would be

professor at g

ned to find the following year that a
bwn school, Linn Tonstad, was taking

¢ (including many queers) who were
iests at Berkeley Divinity School.
if [ could feel as at home in The

the United States of America,
its history, as I had in partic-

I was wondeti
Episcopal
the denomina
ular Episcopal ities. I was wondering, too,
if I would be a pri Dunstan Thompson pre-
sentation was for gy seminar, and the Walt
Whitman essay was fo i inar, both in

my final year of divinit

as Important

[ do not publish th
Contributions to Theolo ry Studies or as
particularly excellent works o hat deserve a
wide audience. (I am weary of hat considers
itself necessary.) I do like some of| thifiking and
writing in these essays. [ like the D
and Walt Whitman pieces, especially.
paying attention not only to the gexts o how
the texts and their writers were p , contested,
and turned into something else by their readers. But I

print them here—a book by me, published by a press
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started by ntended to be read by a small audi-

cause they were important for me and
done since, including the dissertation I
, gay theology, and the church. I
ith you. The essays of Part Two,
a context of sorts for Homodoxy and
¢ recent work. I wrote most of them for semi-

time, terrified me.

As an I've included some passages from
12, the summer and first quar-
ter of my sop car of college at Seattle Pacific
University, and f. , when [ was studying abroad
at Wycliffe Hall,
University of Oxfo

of tutors I loved. In as still tgying not to be

elical institution within the

gay; by the following
it. Even as [ enjoy the gfe
man and faggot ['ve becd e
ally astonished by the life i __-g r me fought for
through the work he was doing =4 to be contin-
ually astonished by his death

journals were my first effort in thigking titough the

themes that would become my coar

The writing in this book leads up to o ain
concerns that has occupied my mi ast couple
years: the concealment of gay sex in theology, in-
cluding within some of theology’s gay and queer vari-

eties. You can begin to see it in my reading of Dunstan
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Thompson, bull it’s most palpable in the Homodoxy

section, in [ write critically against the erasure

gays, including gay Christians,
partake in it frequently or never at all,

people or with one person. To embrace

a more alluring, more com-
ally satisfying way of con-
ofgfaithful queer life as part

@ ‘tween two (or
4

crowd. Or, for that mat
in the church and those

sidering different forr
of a shared life than thé

more) Sides: the gay ma

gether under the stigma of g:

quires unlearning the reflexive defepnsiveness that gay

Christians use to put straicht peo at ease within
p ght p

different ways for different gays. Celib nog-
amous gays would be associatingywit miscu-
ous, risking the respect they've fou r within their
churches (and which, in many places, they still don’t

have). Promiscuous gays would be in proximity with
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gay kindred 8aflo hold varieties of homophobic and

ing understandings of what it means
od and to desire our neighbors. The strug-
d Christian has seemingly produced or
desire to insulate ourselves from those
hristian in other ways. I recognize
this, at leas f. Do gay Christians—across di-
to celibacy, to marriage, or to

gay desire is a com ﬂ pality but not a commons. It is

theology. It is a limite agining our
churches, which might > It remains second-
ary to an inherited tradition, a_gespel of replacement

and imposed sexual culture t
for discernment here and now. | ristians can’t
desire each other, what does theo
from gay desire, really? Gay desire enge our
existing, ecclesially approved categori ught.
Meanwhile, gay desire remainsga ve for

imagining life beyond the church, many ways.

If we do desire each other, does the church know what
to make of that? No. Do we? Hardly! Gay desire may
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yet prove to fruitful context for asking who God is

relationality can be, in, beyond, and

e, it may require sacrificing a
our own erotic life with That

4@‘ To God, turning from the

ly Right Interpretation to

Which, Alone, Is
idolatrous allure o
the icons of Christ fo we know are
wrong. This may requi ew kinds of ec-
nation, or a new ecumen ew interpretive

context found in our orientafi d each other,

In putting these essays in print, I put them to rest, like

burying the bones of a ghost so it can find peace—rest,
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at least, for as | hope they begin to dance for
articularly true of “Queer/Christian
e writing of which has been a series of
been writing toward something;

nto it.

the first Homodoxy book! I look forward

ome of the brilliant queer voices [ ad-

e

visions, 3

nces. [tis but a prelude to whatever
Homodoxy g. All errors and bad judgment

less, I hope you like the book.
up.

Thank you to Abbi @h s, who helped me navigate
Adobe InDesign. ‘/o to Cynthia Sleight, who
[ asked to copyedit sog ' recent work.

Thank you to everyong

cs fprompted this work:
Amy Hungerford, Andrew @ Chloé Starr,
ad, Eboni Marshall
Turman, and Michael Warner. Tha 0 my fam-
ily, my friends, my husbands dead amd alive, my God,

my dog.












Christian Collapse:
ion to Gay/Queer
ological Writing

An

To all who live ga 1@ some sort of relationship

to Christianity or a stakéin.gueer theological writing,

with love, in the hope aoh future. Grace

and peace, etc.
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rtues, I take my leave of you forever,
Il possess a heart most free and gay;
ur service is too constant, you know well.
ce I played my heart in you, retaining nothing;
w that [ was to you totally abandoned;

Thus I lived a while in great distress,

We are the ones who . ust work out a theology
of “homosexuality,” not '

churches.

—RICHA , KNOW MY NAME:
1TON THEOLOGY

[ will walk before the LORD in t the living.

—DPSALM 1 16:9, KI VERSION
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very long process; either way,

it’s a kind of cri peak, squawk, scream from

sodomite enters the confassi priest sticks to
his training, deftly steering thi ite’s confession
through and around sodomy wi ever speaking
the word.

Medieval priests and theologians i€dPthat sod-
omy was so excessive, SO unnatural, t i
would facilitate its spread withi
so excessive and so unspeakable th came to mean
a variety of things, including the still quite popular

varieties of anal sex and gender deviance.! Speaking of
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a medieval al intended to instruct priests in con-

fessional eti

te (and thus moral theology), Mark

avior in gradations of its sinfulness
hurch’s taxonomies of sin have
mies of people, and the sod-
omite, a figure o ure and perversion, is one of
This is an historical phe-

& it, and also a feature of

ew wordsean one devote

their unhappy i

much theology today:
to homosexuality in o | ex, generally?
How generically can on sex and gender and
still consider that base ca How much can one
say about gay/queer sex ¥ aving to listen to
someone who does it? The so
ten tiptoed over or around or fo er a different

name, only spoken of in euphemis

sodomitic waste isn't expelled, it , eventually

gaining consciousness.

The sodomite, once self-conscious, knows it must
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either stay t, convert (sexually), leave, or die.
When sodo s do none of the above, they often
ind of theologian, happily or by neces-
odomite is forced to argue for its

esence at the table, or whatever

ends, the sodomite draws on gay ver-
words, practiced ecclesial accents,
iences of God and others—any-
ffort to climb out of the hole,
le enough to be understood
as a theologian b odomites. Qutside the hole is

to change itself beyond"teeegnition to fit in or remain
lonely and despised—h@ ruction. Thus,
the sodomite may not t
hole. It may dig even d into it, becoming less
concerned with making its
ple to understand, preferring i ol§tew in its own
rich juices and those of its fello dwellers. The
hole still might sound silent to tho o live beyond

it, but put your ear to it like a con

to who and what they are as crea inally, some
sodomites go both ways, in and out and in and out,

either with the purpose of acting as an intermediary/
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broker between the two places, or

are torn and never quite at home in
ight wonder if it’s possible to get away

hrough what extreme? In or out?)

ture of this silence: to be named a
to be tethered to a geographical place in
s long gone and for many, far away.
de anachronistic. Jordan writes, “The
Sodomite be exiled from his homeland as
unfit for ci and yet the Sodomite is con-
citizen of an ancient, endur-
dom.” Sodomy thus proved

olohizers of the “New World,”
” ne-the land’s inhabitants, some-

useful to Europ

who, upon encount

times referred to indigene sodomites to
justify murdering the eir land.* As
Héctor Dominguez Ru tes, “The so-called
sins against nature. .. serve atype of ‘just cause’ ra-

tionale for the conquest.”

ade this dis-
the land that

a kind of displacement, and E
placement literal in the coloniz
was made to be America and thro
of its inhabitants.

To exist as a sodomite is to live under
impending destruction, not just
immediately, by the church. No ja#dgment, no sod-
omite. No looming annihilation for sex and gender

deviance, no sodomite.®
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Living unde eat, sodomites develop peculiar and

f reading and appreciation and affir-

L

o= T S - < -
Once again: queer the

om theology’s
silent hole.

In the following, I will ¢ of “queer” and

“queerness” than of “sodom the theology
spoken from within the sodomites silefice has become
popularly called gueer theology. involves a
reframing of the relationship bet

question and the church. Many so

ology” invokes queer theory. Wher¢ "queer” or queer
theory enters theology, it is sometimes portrayed as an

intruder from outside the church, or positively, as a
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discourse ve

ite and verynice seeking entry, or very
very commo as an inspiration from beyond to re-
t is going on in the church as already al-
ology is influenced by a field that
ng, living, and holding influence
t entirely, outside of whatever it thinks

is. In my view, this theology still speaks from

hole.
Queer th

church to

turn to sources from beyond the
e of sex, gender, etc., and they
sometimes tur it own defensively curated expe-
riences. Some att to do queer theology by re-
deeming the so ilent hole, saying that the

sodomite or queer P an exist in a better seat in

the hierarchy of mora vherever it is that good,
Christian cishets (cisg
trans, not gay) sit. SomeW d to make the sod-
omite good, or rather, d_today’s would-be
sodomites of their associat

by making “queer” and “Christ ally the same
thing.
Which leads me to the main point ofthis whole thing:
WE MUST ALLOW SPACE BETWEEN
<« »
CHRISTIAN

and

(€4 »
QUEER
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By far, the m

ommon provocations made by queer

theologians hat CHRISTIANITY IS QUEER and HAS

claims may be familiar enough,

any texts that make these arguments

new vistas for queer theology, but the
er work in theology that agrees that

Perhaps I hay,

divided my readers into two
camps: those wh y such claims and agree with

them, and those no use for them.

Those in cither camp familiar with the work of Linn

Tonstad, who has written m g these types of

y a page critig
statements. Sece the end noté Q tations of her work
throughout. Mark D. Jordan’
“On Queer Theology Lost” : vithming in my head.

v of work—especially here,

[Sections in smaller print comme hat,comes before or,

as here, show my work.]

Does Christianity ever absorb a lan
a theory, a people (1!!) without funda
it?

What does it mean to do a s
theology—here, a gueer theology? Is it ever
simply bringing together two discourses or two ways

of being without any need for mutual modification?



